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His s-akti, He becomes cit and acit. The cosmos is the sport
of Krsna love and by His hiadini s'akfi He imparts His beauty
and bliss to the jzva. The chief means to mukti is madkura"
bhaw having its fruition in bridal mysticism. The lover and
the beloved are one in essence though they are two in exist-
ence.   How there is non-duality and duality cannot be
logically explained and the relation is therefore acinfya
hJiedabheda. The S'uddhadvaita of Vallabha is also a form
of Radhakrsna love.

The varieties of Vedanta summarized above have ulti-
mately the same aim, viz., the realization of Brahman, Sat
is one though the seers express It in various ways. This
central truth is enshrined in the S^ruti, embodied in the
yukti of the Sutras and exemplified in the lives of seers.
The systems of S'ankara and Ramanuja have fundamental
differences but their historic evolution reveals certain points
of convergence essential for synthetic study. Of these two
systems, Advaita is so widely known that Vedanta is often
identified with it. Vis^istadvaita or theistic monism is allied
to it and it may be studied in its theistic and monistic
aspects as the religion of S'ri Vaisnavism and the philo-
sophy of Vis'istadvaita. Advaita is first considered and then
is Visdstadvaita taken up with a view to bringing out
their points of convergence.  Its teachings of non-differ"
ence or identity is interpreted broadly in two ways, namely,
Pure Advaita and Practical Advaita. The method of the first
is metaphysical and logical and that of the second is ethical
and religious ; the former is deductive and the latter inductive.

PURE ADVAITA

Pure Advaita is transcendental experience per se and
called the paraw/^rtUka state of pure contentless consciousness,